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The Amazing Segulah of the Mitzvah of Tzitzis
Sanctifying the Heart and Eyes with Yosef HaTzaddik’s Kedushah

This week’s parsha is parshas Shelach. Hence, it is fitting
that we examine the passage of Tzitzis, which appears at the
end of the parsha. Based on the Gemara’s elucidation of the
passuk (Bamidbar 15, 39), we learn that the mitzvah of Tzitzis
is equivalent to all of the other mitzvos combined. Let us review
the statement in the Gemara (Menachos 43b): mna5T 118 aneRaY
“o1o nrenn s a0 1 mxn Avpw 1 nten s nki—“And you shall see
it and remember all the mitzvos of Hashem”—this teaches
us that this mitzvah is equivalent to all of the mitzvos
combined. Rashi explains that this is implied by the passuk’s
reference to “all the mitzvos of Hashem”; additionally, he
employs a gematria. The numerical value of ", spelled with
two “yud”s, is 600; add the five knots and the eight strands and
the total is 613—the total number of mitzvos in the Torah.

Apropos the mitzvah of Tzitzis, we find a wonderful chiddush
from Rabbi Elimelech of Lizhensk, zy”a, in his Noam Elimelech
(Noach). He teaches us that every generation has the unique
ability to correct one particular mitzvah more so than any of the
other mitzvos; the essential mitzvah related to this generation
is the mitzvah of Tzitzis.

It is worth noting that the sages of the Talmud, were
extremely diligent with regards to the mitzvah of Tzitzis in
particular, as we have learned (Shabbas 118b):

qO1 215 AU 27 Y 9nKR JAIRR NINR NPT O anen far 29 anRt”
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And Rav Nachman said: May I be rewarded for fulfilling
the mitzvah of Tzitzis. Rav Yosef said to Rav Yosef the son

of Rabbah: With regard to which mitzvah was your father
most diligent? He replied: With Tzitzis. One day, he was
climbing a ladder, one of his strands was cut short, and he
did not come back down until he had hung another.

Thus, it behooves us to explore the special relationship of
the mitzvah of Tzitzis to our lowly generation, in the footsteps
of the Mashiach. Why is it more significant and germane to our
generation than any of the other mitzvos?

Weshallbegintoshed somelightonthesubjectbyintroducing
an amazing segulah associated with the mitzvah of Tzitzis. Only
with regards to the mitzvah of Tzitzis does the Torah state: “And
you shall see it and you shall remember all the mitzvos of
Hashem and perform them.” We have already mentioned the
gematria introduced by Rashi: The word "n»»2” plus the eight
knots plus the five strands equals 613—"taryag.” This prompts
the following elucidation in the Gemara (Menachos 43b):
sl MINYER TTU5T 75T T SINYER MUNT BN BT IMIN RN
“mwy—seeing leads to remembering; remembering leads to
performing. Rashi comments: Gazing upon the Tzitzis causes a
person to remember the taryag mitzvos. Thus, we have explicit
proof from HKB”"H—Who gave us the Torah—that gazing upon
the strands of the Tzitzis is a surefire segulah for remembering
and observing all of the mitzvos.

Note Rashi’s enlightening commentary regarding the
passuk (Bamidbar 15, 38): “nxsx mn wyr'—they shall make
themselves Tzitzis. In his second explanation, he explains
why this mitzvah is called “Tzitzis.” In the following passuk, it
states: “And you shall see it.” The word “Tzitzis” is related to

the word "y»x¥n” that appears in the passuk (Shir HaShirim 2, 9):
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“mvourn 1 yosn”"—peering through the lattices. Thus, we learn
that there is an emphasis on gazing upon the Tzitzis. HKB”H
chose to call this mitzvah “Tzitzis,” because by gazing upon the
fringes, we are reminded to observe all of the mitzvos.

It Is Essential that the Fringes of the
Tzitzis Be Worn Outwardly

Now, let us examine the practical aspects of this sacred
mitzvas aseh: “iniR onR7"—and you shall see it. Not only is
one obligated to look and focus upon the Tzitzis, but this applies
to the four-cornered garment as well. According to the author
of the Shulchan Aruch, it is preferable to wear this garment
on top of one’s clothes (0.C. 8, 11): 1mwatyy yup nbu nixn Apsy”
“mTISRAN 10T TN TRnY 15 11aa Yy—by wearing the garment
on the outside of one’s clothes, a person will always see it and
will remember the mitzvos. Further on, he reiterates this point
(ibid. 24, 1):
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If a person is not wearing a four-cornered garment, he
is not obligated in the mitzvah of Tzitzis. Nevertheless, it
is advisable that a person take care to wear a “tallis-katan”
all day long, so that he will recall the mitzvos at all times.
Therefore, each fringe contains five knots--corresponding
to the five books of the Torah—and four corners—so that
no matter which way he turns, he will be reminded. And it
is proper to wear it on top of one’s clothing.

The Magen Avraham (8, 13), however, cites the writings of
the Arizal, which state that the “tallis-katan” should be worn
underneath one’s clothing. This, in fact, is the minhag of the
kabbalists who follow the guidelines of the Arizal. Nevertheless,
the Magen Avraham adds: X971 ,y1man noxsen prow et Y 82"
XN PR (X7 NIMIN) NTRAS 1IARY A Ko 1T1,N0101573 JNIN PNy oRINe
“y1» Rox—it appears to me that the Tzitzis should be on the
outside, and not like those who tuck in the corners. This
is the implication of the Gemara’s statement: “The term
“Tzitzis’ only applies to something that protrudes.”

Regarding this matter, it is important to publicize what
the Mishnah Berurah writes (ibid. 26). He departs from his
norm regarding matters of kedushah in order to criticize those

who hide their Tzitzis inside their pants, such that it is not
discernible outwardly that they are even wearing Tzitzis. Here
are his holy words:

DYy PrTYYAY M1 RY,DYW DY01S0T NIRRT DAANT TRIRY
PTUNPT AW NI AR T TINR T 1T BRAST IR DAY 2007 ARan
PYY PIPRY 0T WA YRR 11717 1R 0D 1 19N L DY P AR ey
THARWY NONORD TR PP, TRN awaR 1A 13 PUwEnn 10 s Tinn ow
DTN T35n] 1,140 740 1A 1Pyt 1Yapn nioban sabn vn v by
by Rwan

Those individuals who place the Tzitzis inside the pants,
not only are such people neglecting the command of zn&a1"
“..an75m 1R, but they are disparaging Hashem’s mitzvah,
for which they are destined to be held accountable . . . If
they had a gift from a human king, with the king’s name
etched upon it, they would surely show it off constantly
in front of other people. How much more so should they
do so with Tzitzis, which allude to the name of the King of
Kings, HKB"H ... Itis a great honor for a person to bear His
name on him.

The Four Fringes of His Tzitzis Pelted His Face

Thus, it is fitting that we encourage our Jewish brothers,
who are forced to work amongst the goyim, in this day and
age of widespread immorality and indecency. They should
understand the importance of wearing the Tzitzis in a manner
that they are visible. For, doing so is an amazing segulah for
actively observing all of the mitzvos: an»wy1 s nngn'Yys nX onasm”
“@mR. Additionally, it helps overcome the yetzer in relation to
matters of immoral desires. Let us refer to an amazing incident
depicted by our blessed sages in the Gemara (Menachos 44a).

There was a certain individual who scrupulously observed
the mitzvah of Tzitzis. He was subjected to a trying ordeal
concerning matters of kedushah with a non-Jewish woman; he
barely managed to withstand his yetzer. However, he was aided
from above: “pia Yy 1% 1mowr vy 1 1v2"—the four fringes of
his Tzitzis proceeded to pelt him upon his face. As a result,
his lust subsided and was squelched, and he remained stalwart

with regards to his kedushah.

When the harlot inquired as to what caused him to retreat,
he replied: pioaz] m2 2°n31 AW noxoxt PSR AP DR TR
TUPW RUT AN PR TAPY RIT AN DMMAYA TNW BDUPUNR AR [11NRA
“@ery 1o by 1T 1wy qow obwh—there is one mitzvah that
Hashem, our G-d, has commanded us and “Tzitzis” is its
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name. Regarding this mitzvah, the phrase “I am Hashem,
your G-d” is written twice. One informs us that “I am He
Who will ultimately exact punishment”; and one informs
us that “I am He Who will ultimately give reward.” At this
moment, they (the four fringes) appeared to me like four
witnesses. In other words, the four fringes of the Tzitzis, at the
four corners of his garment, resembled four witnesses; had he
sinned, they would have testified against him to HKB”H.

Impressed by the Torah’s level of kedushah: »»x 15 manx”
STUTTR B 11,780 DY 0T, DY T Y o TaRnw Ty qnean
19YRY wibw mvena Yo aphim Ty LR N 205 1IN 18 ThY ANk
“Nr a3m YR T mab nRat L aber wbe  peayy wibwi—she
said to him: I will not leave you until you tell me your name,
the name of your city, the name of your teacher, and the
name of your study-hall, where you learn Torah. He wrote
it down and putitin her hand. She stood up and divided all
of her possessions. She gave one third to the government,
one third to the poor, and one third she kept for herself. ..
and she came to Rabbi Chiya’s Beis Midrash.

She recounted to Rabbi Chiya the entire incident that had
transpired with his pupil that inspired her to convert. Rabbi
Chiya, sensing that she was sincere, converted her and married
her off to his pupil in accordance with Jewish law. He said to
her: “Go and collect your acquisition.” Those linens that
she had arranged for him illicitly, she now arranged for
him permissibly. This is the reward for this mitzvah in
Olam HaZeh, and in Olam HaBa, I do not even know how
great it will be.

The Sefas Emes (Menachos ibid.) explains why the four
fringes of his Tzitzis pelted his face in order to rescue him
from committing an aveirah: ,nug»x¢a = monw 0IR NIRT WARY
oRIRTT BPY IR QI RITT 2UTIN2 3N5Y D nRexa Yonony uven
opwIYT BRINAY R Y 1190 108 Y neRexit 19 I3 T mIDTaT MmN
by a3 Perhaps because this person scrupulously gazed
upon his Tzitzis and Kkissed them, the Tzitzis pelted his face
in that merit.

In Matzas Shemurim, authored by the divine kabbalist Rabbi
Natan Shapira, he explains that our blessed sages intended to
teach us with this story that the mitzvah of Tzitzis is a segulah
to protect a person from the yetzer of earthly lusts and desires.
They derive this fact from the juxtaposition of the following two
statements in the passage of Tzitzis: %5 nX mnusm 1IN RN
o277 AR TWR B2 TINNRT 05225 MINR 1IN0 KD ,aNIR 2RwYt ' anen

“amank—and you shall see it and you shall remember all the
mitzvos of Hashem and perform them; and you shall not spy
after your heart and after your eyes, after which you stray.
In other words, gazing upon the Tzitzis constitutes a wonderful
segulah for actively observing all of the mitzvos. It also serves
as a safeguard, preventing a person from being enticed by his
heart and eyes to commit an aveirah.

In this manner, he proceeds to interpret the allusion
inherent in the passuk (Mishlei 6, 32): “aY 2on nmex ax1"—but he
who commits adultery with a woman lacks a heart. In other
words, if we see that a person has failed in matters of kedushah
and immorality, chas v’shalom, it is because: “2% @on”"—he lacks
the segulah afforded him by the 2% (32) strands of the four
fringes. This concludes his sacred remarks.

Gazing upon the Thirty-two Stands of the
Tzitzis Sanctifies the Eyes and Heart

I would like to elaborate further, but first let us explain
how the mitzvah of Tzitzis enables us to heed the admonition:
“DITAMR 22211 BAR WK 0219 TINRT 0922% MINK 199N XY1'—not to be
swayed by our hearts and eyes. As Rashi explains, the heart
and eyes are the body’s spies; they scout out aveirot; the eyes
see something, then the heart craves it, and the body commits
the aveirah. Thus, we can suggest that by surrounding the
heart, front and back, with the 3“5—32—strands of the Tzitzis,
we are able to sanctify the heart—the -3%--correspondingly.
Similarly, by gazing upon the Tzitzis with our two eyes, we
sanctify them, as well.

This is the implication of the directive: “imx anw=1"—gaze
upon the 3*9—32—strands of the Tzitzis in order to sanctify
your eyes and your heart. In this merit: @s23% *amx 1m0 K91
“@rYMnR DA BNR AWK 2oy anRt—you will not be led astray by
the heart and the eyes. With this understanding, the allusion
of the passuk is quite clear: “a% 1on nwx ax1"—without the 2%
strands of the Tzitzis, this person was unable to sanctify his a%;
as a consequence, the yetzer hara in his heart controlled him.

Based on what we have discussed, we can begin to
comprehend a comment from the holy Sar Shalom of Belz, zy”a,
regarding the “yifas-to’ar”—the beautiful woman taken captive.
According to Rashi in parshas Ki Teitzei (Devarim 21, 11), the
“yifas-to’ar” referred to is not a woman but is the yetzer hara.
Now, according to the Shulchan Aruch (0.C. 12, 1), if a single
strand is missing, the Tzitzis are still kosher. Nevertheless, that
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is only as far as the actual halachah goes; however, to save the
person from an aveirah, all thirty-two strands are necessary.

This is alluded to by Rashi’s careful choice of words: RY”
“tmin 1271, Note that Rashi specifically employs the term x“,
signifying the number thirty-one. So, we can interpret Rashi
as follows: If there are only 8“7 strands, because one strand is
missing: “min ma1”"—according to the Torah, the Tzitzis are
still kosher. Nevertheless, the person will still be susceptible to
the yetzer hara. So, Rashi adds: “yam 2x* 1215 X9X"—now, Rashi
specifically employs the term x“9x. If, however, the Tzitzis
contain the full complement of thirty-two strands, equivalent to
R“DR, then they are capable of negating the power and influence

of the yetzer hara. This concludes his sacred remarks.

This provides us with a very nice interpretation of the
incident from the Gemara cited above: 21t mmw TN DIND MwYR”
“myox nizna—the Torah student who scrupulously observed
the mitzvah of Tzitzis. Even though, halachically-speaking, his
Tzitzis would have still been kosher if one strand were missing,
nevertheless, he made sure that his Tzitzis always had all thirty-
two stands—in order to counteract the yetzer hara. Therefore,
a miracle occurred on his behalf: “His four tzitziyos came and
pelted his face”—teaching us that all four fringes of his Tzitzis,
comprised of 2y strands, came to his rescue; they prevented
him from straying after the cravings of his heart.

The Man Saved in the Merit of Tzitzis
Was a Spark from Yosef HaTzaddik

I was struck by a wonderful idea, a precious gem, that I
would like to present upon the royal table. In Sefer HaLikutim
(end of parshas Vayeishev), the renowned Arizal reveals the
identity of the student who withstood the trying ordeal of
immorality in the merit of the four fringes of his Tzitzis. He was
a “nitzotz”—a spark—from the neshamah of Yosef HaTzaddik;
while the non-Jewish harlot, his female counterpart, was a
“nitzotz” of Potiphar’s wife.

As a loyal servant in the presence of his master, I would like
to elaborate on this subject. I found an amazing explanation
concerning Yosef’s ordeal in Chochmas HaTorah (Vayeishev),
authored by the great Rabbi Shlomo Kluger, ztz”l. The passuk
says (Bereishis 39, 12): “raaa mwannt”—she caught hold of his
Tzitzis-garment and confiscated it. She understood that so long
as he wore the Tzitzis, she would not prevail over him; for the
four fringes would come to his rescue.

This is the message concealed in the passuk (ibid.): 1723 311y
“rstrn Ry o271 12— he left his garment in her hand, he fled
and went outside. So long as he wore the Tzitzis, there was no
need to flee; the Tzitzis afforded him protection, enabling him
to withstand the ordeal. Once Potiphar’s wife confiscated his
Tzitzis, Yosef knew that he would no longer be able to withstand
the ordeal; for he lacked the kedushah of the Tzitzis. Therefore,
he wisely fled and abandoned the premises.

Based on this notion, he explains the continuation of the
passage (ibid. 13): xapn1 ,axInm 0121 7793 1723 219 90 NN Y
“113 PRIXY "ay WOR 1Y N°AT INT ANRY oY anknt anea swakb—when
she saw that he had left his garment in her hand and fled
outside, she called out to the men of her household and
spoke to them saying, “Look! He brought us a Hebrew man
to sport with us!” Initially, she did not choose to accuse him
of any wrongdoing; for she knew full-well that the mitzvah of
Tzitzis protected him from all evil. Yet, upon seeing that he was
no longer clad in the Tzitzis, she cried out to the members of
her household issuing her false allegations. This concludes his
remarkable explanation.

So, now, let us examine together and delight in the wondrous
ways of Hashem, Who rectifies the generations by means of
gilgulim. According to the Midrash (B.R. 85, 2), Potiphar’s wife’s
intentions were I'shem shamayim: mno ;w215 13 pwimny s39 KT
MR AR NPT N KY1,13 10Rn Tayny any Kew nbw patrmuoNa
“nan ax—she saw in her astrological forecast that she was
destined to have offspring from him; however, she did not
know whether it would be from her or from her daughter.
And so it was! Yosef ultimately married her daughter Osnas and
they had two sons together—Menashe and Ephraim.

Therefore, HKB”H arranged for Potiphar’'s wife—who
confiscated Yosef’s Tzitzis I'shem shamayim—to reincarnate
into the harlot who subjected Yosef’s “nitzotz” to a similar
ordeal. This time, however, she did not take his Tzitzis away
from him. As a result, he managed to overcome his yetzer in
the merit of the four fringes of his Tzitzis that pelted his face.
In that merit, she converted and married the “nitzotz” of Yosef
HaTzaddik. It turns out, therefore, that Potiphar’s wife foresaw
the future accurately; she did ultimately marry Yosef. Thus, we
can interpret Rabbi Chiya’s statement to this woman as follows:
“Go and collect your acquisition.” Those linens that she had
arranged for him illicitly—as Potiphar’s wife in the previous
incarnation; she now arranged for him permissibly—after
converting, in this reincarnation.
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It Is a Great Benefit to the Neshamah
to Gaze upon the Tzitzis Regularly

We learn from this that looking at the Tzitzis constitutes an
amazing segulah for eluding and resisting the temptations of
the yetzer hara in matters of kedushah. Accordingly, we can
appreciate the Arizal’s warning in Sha’ar HaKavanot (Drushei
Tzitzis 7): 9naRw m> P71 "yw Y53 nreoxa Yononb Ty ot sy
A BX 1T RUM R RYW maway Br1a nbyin R INIR aRoRe1 31non
“Dy1a myin 2we a1 ,193—know that a person should gaze upon
the Tzitzis every hour and moment. .. doing so is of great
benefit to the neshamah; a sin will not come his way if he is
diligent in this matter...

It appears that these words of the Arizal are the source for
what the great author of the Chafetz Chaim wrote in his sefer
Shemiras HaLashon (2, 3):

NTENAD TS RO ASYIN NONYRT NMRTT YRR 21050 Muwan

19331,07173 DUAPA A5 DRIR NIRY K17 115 1A 19 AR1, 1729 RR 10T RS,

Donony TIN®m 210,005 KR IR 129 DY 0 RY awnn R avw nya
Lmort ypa TR NN IR

From the simple reading of the passuk, it appears that
seeing the Tzitzis is beneficial for motivating a person to
observe Hashem’s mitzvos and not to stray after his eyes.
If so, it is only proper to look at them several times a day—
especially when an impure thought crosses his heart or any
sort of anger. At such a moment, it is a very good idea to
gaze upon the Tzitzis; then the yetzer will relent.

It appears that this is also the reason the Mishnah Berurah
came out so vociferously against those who conceal their Tzitzis—
stating that they would ultimately be held accountable for doing
so. After all, HKB”H gave us the mitzvah of Tzitzis, so that we
would look at them. For doing so, He promised us: 118 onaxat
AWK 037 YIRRT B33 MIMR 19NN KPT,RNIR BRYWYT R A1en B X anasn
“armanx ot anR. Therefore, a person who conceals his Tzitzis and
does not look at them regularly is ultimately held accountable
for not acting to spare himself from aveirot. He failed to take
advantage of this magnificent segulah.

We can now shed some light on Rabbi Elimelech’s claim
that this generation is especially suited to rectify the mitzvah
of Tzitzis more so than any of the other mitzvos. We are living
in the footsteps of the mashiach; in these generations ordeals
related to matters of kedushah are formidable and frightening.

Regarding these times our blessed sages prophesied (Sotah
49Db): @810 NROMT .Y AT YT NS LLKADY REXIN KW n1apys”
“1o87* Rur 87171 non—in the period preceding the coming
of Mashiach, insolence (chutzpah) will flourish . . . the
meeting place of sages will be used for harlotry . .. and
the wisdom of scribes will decay, and those who dread sin
will be despised. Therefore, the mitzvah best-suited for this
generation is the mitzvah of Tzitzis. For, a person who observes
it properly merits being saved from all the ordeals involving
matters of kedushah.

Seeing as HKB”H endowed us with such a precious gift—the
mitzvah of Tzitzis that can save us from all of the major aveirot
by merely gazing upon them—who would be foolish enough to
disregard HKB”H’s gift and not gaze upon them? And what will we
answer on the day of reckoning when we are asked why we were
such fools as to neglect this amazing segulah that HKB”H gave us,
that would have enabled us to overcome the yetzer hara?

In truth, this is the method of the yetzer hara; it introduces
false, inappropriate ideas into a person’s thoughts. It makes a
person doubt the inherent segulah of the Tzitzis; he begins to
wonder how gazing upon a few fringes can possibly save him
from evil and wrongdoing. Hence, it is incumbent upon us to
maintain our basic, unwavering emunah in Hashem. We must
always believe that the word of Hashem is emet. He promised
us in His Torah that in the merit of “imix an&21", we would merit
“@o720y MR 0922 IR 17 RN 891 and whoever is remiss in this
regard will ultimately be held accountable.

In light of all this, let us accept upon ourselves to observe the
mitzvah of Tzitzis properly and perfectly. This applies especially
to those of us who are forced to go out to places that demand
extra diligence regarding matters of kedushah. We should not
be embarrassed to display the fringes of the Tzitzis outwardly.
We should gaze upon them several times a day with the mindset
that we wish to fulfill the mitzvas aseh of: “srx anex27". In this
merit, our eyes and hearts will be sanctified and we will be
rescued from the yetzer of earthly lusts and desires.

The Author of the Shulchan Aruch
Presents the Holy Names
We Should Associate with the Mitzvah of Tzitzis

Continuing onward on this enlightening journey, let us
explore a tremendous chiddush in the Shulchan Aruch. The
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great “possek” and Jewish luminary, Rabbi Yosef Karo, zy”a,
departs from his norm with regards to the halachos related to
the mitzvah of Tzitzis. Instead of merely stating the halachah
as usual, he presents the divine names a person should have in
mind while gazing upon the Tzitzis. Seemingly, this would have
been more appropriate for a sefer of kabbalah. Nevertheless, he
writes (0.C. 24, 5): wow ,1maabw nreex 2awa Yonon ,nixsea Yononws”
“m1my man gy 1wy ota—when one gazes upon the Tzitzis,
he gazes upon the two fringes in front of him, which contain

ten knots, alluding to the attributes of Havaya.

The source for this notion is as brought down by the Beis
Yosef the commentary of the divine kabbalist Rabbi Menachem
Recanati on this week’s parsha. An explanation appears in the
Magen Avraham (2) and an even more elaborate explanation
appears in the Machatzis HaShekel (ibid.). When a person
gazes upon the two fringes in front of him, he sees ten knots—
five knots on each fringe. These ten knots correspond to the ten
names of Havaya corresponding to the ten attributes (sefirot)
with which HKB”H created and manages the universe: ,/msmn,an>

nisvn T T, N NARAN T3, Ton , a0a.

Based on our current discussion, let us suggest a reason that
the “michaber”—the author of the Shulchan Aruch—saw fit to
depart from his norm and introduce a kabbalistic practice. As
we have learned, gazing upon the Tzitzis constitutes a segulah
for sanctifying a person’s eyes and heart; this enables a person
to actively observe all of the mitzvos and to be saved from the
yetzer of earthly desires; he will not stray after his heart and eyes.
Therefore, it was important for the “michaber” to mention this
practice for those people who have no concept or understanding
ofthe Torah of mysticism. By focusing on these divine names while

gazing upon the Tzitzis, they are able to sanctify themselves.

Let us add a fascinating tidbit regarding this practice based
on the following from the writings of the Arizal. The numerical
value of the Hebrew word 19 (130)—meaning eye—is five times
the value of the name n“»11 (26). Two times 1“7y therefore equals
ten times 1. So, when a person uses his two eyes to gaze
upon the two fringes in front of him--which contain ten knots
corresponding to the ten attributes of Havaya—the kedushah of
the Tzitzis extends to his two eyes. They are sanctified with the
kedushah of ten times Havaya, which equals two times 19y—

corresponding to a person’s two eyes.
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